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the cloſe of my confutation of Mr. Fletcher's appeal, I 
lay, „This piece, it is probable, will be followed 
remarks on ſome modern religious writers.” I had 
al in view; but have ſelected Mr. W. for my pre- 
ſubject. My. ſole motive is, to correct error, and 
dit the truth. It is indeed ſaid, that controverſy: is 
ſo well calculated to promote the principle and prac- 


true, this kind of writing has often been miſmanag- 


them act a part inconſiſtent with chriſtianity. On 


| ion. 


* 


nes, viz, Mr. NEwW TON, Mr. FLETCHER, and 
ve him to be, according to his principles, a pioug : 
ed an extenſive and deſervedly good character. And his 


„ perhaps, had made him laſt longer. 
. 


of piety, as writings of a cantrary kind. But, if -1 
s are not detected, what will become of the truth? __Þ 


men's paſſions have mixed too much with it, and 
pontrary, rightly conducted, it is well adapted to dos 
„as it ſhews both the wrong and the right {ide of the 5 
have now animadverted upon ſome doctrines of three 


W. With the firſt, I have ſome acquaintance, and _— | 


The ſecond, by his controverſial writings has 


ate practice bordered upon the better extreme. R 
And the. 1 0 
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| chan any man of the age, but has alſo actually ane 


eipline to preſerve it; and, therefore, I ſcruple not 
ay, that there is no church or ſociety, (I have ſeen me Y 
. and read of more) ſo well adapted to do good as his. 
may then be faid, why do you write againſt him? Bec: 
in the particulars wherein I oppoſe him, I judge hd 
wrong. But then they are not eſſentially neceſſary to ö 


6 diminiſhed, and truths increaſed, I have made the 
has N lowing remarks. And eee 1 deſy nent they 
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did 54 believe, has not only laboured more to do gal : 


And his general ſcheme of doctrine, is likewiſe beſt « 
culated (except my own) to propagate good, and his 


vation. And yet ſome of them may be of much difſery 
That then the number of natural and religious errors 


d muſt be ae fr before. « ju Judge. | 
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 maMECULATIVE doctrines, whether well or il underſtood, 
nis. þM which have neither a near nor a remote influence on moral 
nciple and practice, may be dealt in without much danger. 
Beck whenteither or both may be affected thereby, great care 
e h Huld be taken to fix them on a right foundation. Man's 
0 eſtate, abſtracted from his fallen, if conceived of contrary” 
[ wal ruth, cannot be of much diſſervice. But conſidered in 
nection with it, whatever is ſaid of the one, may mfluence 


irs other. And what rule, te prevent deception, is like he 
* ealed one? 5 „ Ws N ? 9 
t ow this informs us of what, and how man was made. 2 


originals were as follow: Aud the Lord God formed man 
he duſt of the ground, and breathed into his noſtrils the breath . x 
%. and he became a- Sang And, correſpondent te 
„ is St. Paul's account: The fin man was of ibe car, 
by. But this duſt or earth did not differ from the eſſence | 
the elements, air, earth, water and fire, Rather it was a 
mbination of them, mixed, and made into an animal orga- 
ed body. It likewiſe depended on, and was reducable to 
m. This is evident from its being to eat of the fruit of the” 
es of the garden, and from its being ſaid, Duſt thou art, 
d to duſt thou ſhalt return. Neither was man's animal part, 
this ſtate, either immortal or capable of the kingdom of 
od. That which is immortal, is not naturally ſubjett to de- 
, nor depends on any creature for its continuance. But 
dam's body, through the want of ſpirituality, had not the 
operiy of immortality. And it depended ſo mug on food, 
at it had no other ordinary mean-of living. Hefe an ex- 
aordinary preſervative, or a change of anima nature into 
iritual, was abfolutely neceſſary to make it imimextal. Nei- 
er did his groſs body agree with a fublimer ſtates fleſh and 
* ood, St. Paul ſays, cannot inherit the kingdom of God. 
Put Adam had fleſh and blood; inaſmuch as, ſpeaking of his 
Fife, he ſays, This is now bone of my bones, and fleſh of my 4 
eſh. It is then abſolutely. certain, that man's original body 2 
as neither immortal nor 3 1 
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ſeventh day. And to ſay there was, if they could not giv 


without producing effects. Nor were they fo guided in thei 
natural and religious liberty, as that they could not err, al 


5 nothing is more diſagreeable. But both were in the beging 


1 
A 


could not have diſagreeable ſenſations, 
of life means no more than that which gave the firſt motion to 


mined: For we are ſure, the Lord gave him a ſoul which wail 


| F of ſelf-motion, knowing, willing, and liberty to uſe itſel 
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7 5 /| 
And being thus conſtituted, it was capable both of pleaſur 
and pain, as the effect of his ſituation, and the right or wrong 


+ uſe of his free agency. lis ſituation expoſed him to a vici 


fitude of ſeaſons, and their inſeparable effects: For as thi 
twofold rotation of the earth e en, day and night, ſumme 
and winter, they neceſſarily occaſioned various degrees of hea 
and cold; and, conſequently, affected them accordingly 
The medium meaſure of either was pleaſant, and the extrem 
degree painful. Neither was Adam's body fo impaſſable, bu 
that he might have pain from other cauſes. Was there nothin 

of what is now called hurtful in the animal or vegetable creal 
tion? To ſay there was not, is to ſuppoſe a ſecond creation 
contrary to what is ſaid of the Lord's ceaſing to create on tht 


Pain, is to ſuppoſe, that if Adam had plucked a roſe, he coul 
not have pricked his fingers: Or, that cauſes might operat( 


that would ſuppoſe them to be infallible. in judgment, 0 
guided by unerring fate, and not to be free agents to act as they 
1 pangy Pain might alſo be produced by pleaſant things. Sol 
loman fays, Light is ſweet, and it is a pleaſant thing for thi 
eyes to behold the ſun. A little light is pleaſant to the eye 
but much is painful. The ſame may be ſaid of fire: while i 
only warms, nothing is more agreeable; but when it burns 


ning; and, conſequently, their painful effects might be felt 
In ſhort, this point is ſo plain, that it is almoſt as eaſy to be 
lieve they were inſenſible, as that, in their circumſtances, the 


Into Adam's y, thus conſtituted, The Lord breathed th 
breath of life, and he became a living foul. Whether the breath 


Adam's lungs, and thereby life to his body, or whether ii 
Hgnifies his rational ſpirit alſo, is not neceſſary to be deter 


{piritual in nature, moral in quality, and had the properties 


and all 1s dependents, as he pleaſed. But notwithſtanding 
that ſelf. motion was natural to how: yet his motion could onl 

be ee to the ponderofity of his body, inaſmuch vs 
al DOMES gravitate according to their weight. And his body 
1 n 8 1 Ws bet 68 2 25 being 


— . 


| elementary, its weight was great: conſequently, his I -" 
rongÞn could not be like that of lightning, nor of a bird in 
viciiMWr, having nothing to buoy itſelf up with. As then his 


; the 
nme 


" hea 


ty was equal to its weight; his ſelf-projetted motion was 
ortionally impeded by it: and, therefore, was compara- 
y ſlow. Neither could his natural method of knowing 


ngly intation, or a clear ſeeing into the eſſence of things; in- 
remWch as it was by the medium of his outward ſenſes, to which 
, bull had no acceſs. It could then only be by conjetture, or 
thinWring cauſes from effects. For, to ſee things as they are in 


crealWlelves, without reaſoning upon them, belongs to no im- 


tioned ſpirit, if to any but the Almighty. Nor is it any ob- 
1 thn to this, that ſome men have foretold future events, diſ- 
give ſpirits, &c. in that they did not do it naturally, but 
oul(rnaturally, But Adam had ſenſes ; and, therefore, was 


adge by them :—His way of willing, was chiefly govern- 


thei his judgment; for as that pronounced things agreeable' 
r, aWlagreeable, better or worſe, he neceſſarily choſe the belt. 

, Of carrying that choice into execution, was not ſo certain, 
the 


nuch as other things might interpoſe and prevent it. Adam, 
Noubt, chole to gain from the fruit of the forbidden 


r thꝗ but his wife over-weighed, and prevailed with him to 
eye And this was the effect of his freedom. He was not 


d to obey his will; for then he had not been free. Vea, 


irn vas ſo conſtituted as that he could uſe his ſelf- motion more 
ginWelſs ; order his underſtanding better or worſe; and, in one 
felt hd, do as he would, within the bounds of his abilities: 
be ch is fully confirmed by his not keeping the command» _ 
theyWit of God, when he might. Thus BY 


The two conſtituent parts of man were conſtituted and con- 

ted. And while they continued in that condition, they 
uenced each other; the foul by actuating the body, and the 
iy by conveying ſenſations to the foul. But though the 
| was the primum mobile in man's microcoſm, the prinei- 
ſpring, cl of rational and moral motions; yet the 


rties 
tſel 
hing 
nl 
h As 
ody 
ing 


ſpring or elaſticity of the air; for without that, the motion 
his lungs would ceaſe, and therewith that of the blood; 
, conſequently, animal life. The ſpirit then was the prin- 
le of rational and moral life and motion, and the blood and 


s prepared to perform the duty of a probationer, © 
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al motions, the internal ones in particular, depended on 


and ſpirit of animal life and motion. And by both mn 
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Let us now attend to what has been ſaid on man's cre 
condition. 5 * 

Works,, v. 24. p. 80. Now he (Adam) was crea 
free from any defect, either in his underſtanding or his ail 
tions. His body was then no clog to his mind: it did 

hinder his apprehending all things clearly, judging truely c 
cerning them, and reaſoning jultly, if he reaſoned at all. 
ſay, if he reaſoned: for poſſibly he did not. Perhaps he 
no need of reaſoning, al his corruptible body preſſed do 
the mind, and impared his native faculties. Perhaps till thj 
he ſaw every truth that offered, as directly as the eye now 
the light. — But Adam fell: and his incorruptible body becalf 

corruptible: and ever ſince it is a clog to the ſoul, and I 
ders its operations. Hence at preſent no child of man car 
all times apprehend clearly, or judge truely. — That Ad 
was created free from defects in the ſenſe here aſſerted, is h 
to conceive. It was of apprehending all things clearly, & 
But were theſe things compatible with his con tion? Do t 
not ſuppoſe him ſenſible of the eſſence of thingy ? But go 
he apprehend any thing but by the medium of his outw 
ſenſes? Was not that his only method? But did the eſſe 
of things he open to any of them? No. Neither his e) 
ears, taſte, touch, nor ſmell, could be a medium to his mn! 
touching any thing to which they had no acceſs. And ti 
had none to the eſſence of any thing. Beyond the ſurfaceſ 
things, or what was obvious to them, they could not go 
aſſiſting the mind to apprehend. It may then be ſaid, w 
the greateſt certainty, that Adam could neither apprehe 
clearly, nor judge truly, nor reafon juſtly concerning eit 
birds, | beaſts, trees, or vegetables, but by experiments, lea! 
ing cauſes from effects; and then there would be the ſame 1 
certainty, that there is now. And this is not only certain 
itſelf, but receives much confirmation from your own accou 
in that you affirm, © His body was then no clog to his min 
And why was it not? Was the incorruptibility of it 
cauſe? So you ſuppoſe; for, you ſay. Pill his corrupti 
body preſſed down the mind, and impared his native facultie 
And add, © But Adam fell: and his incorruptible body becaj 
corruptible : and ever ſince it is a clog to the ſoul, and hi 
ders its operation.“ What conſtitutes . a corruptible bod; 


* 


The matter of which it is made; for if it does not conſiſt 


its eflence, its corruptibility is only conditional; nor even 
24 95 % ls 
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dreſent earthly o 


al, would not alter its eſſence. 


from his paſt. 


— 


end clearly, or judge truely.“ 


ppoſe, that he can at ſome times? What othe 


t your argument contradicts and confutes itſelf: For, 
lay, © At preſent no child of man can at all times aps 
At all tunes, Dees net 
ve? None. So then, at intervals, he may appre> - =} 
as clearly às Adam did. - Arid when is it that he cannot? 
aſt not be ſaid, when he fleeps, becauſe Adam flept, = _*# 
dſe then, when he is fick, &c. 
lifference, (betwixt. Adam's body and ours) you could 
o proof in the bible, and ſo applied to the a 
ou ſay : „Till his corruptible body preſſed down the 
But, as the body, in the bible, is never conſidered as 

pediment to the mind in reſpe& of apprehending, &c. 
apocryphal paſſage will not paſs for a proof of it. Nor 
t be thus conſidered, without correctin 
, Which, in the beginning, gave man a | 
rganical compoſition. And as no man can 


* 


2 
1 


1 f. 


zhty would make a ſpirit corruptible, he muſt deſtroy its 
ality, inaſmuch as that is the ground of its incorruptibi- 
But man's original body was an earthly organical one, 
ut ſelf-ſupport, and depended on acceſſions from the 

In what then conſiſted its incorruptibility ? Not in 
ddified matter. And what had it befide ? Nothing that 
atural.to it, And whatever the Lord might add as ex- 
| It had then all that can 
nceived of a corruptible nature. And if his apprehend- 
things clearly, &c. depended on its incorruptible con- 
, all that you have built upon that foundation falls with 
earthly body being incorruptible. So for any thing that 
droves, man may apprehend as clearly now as ever he 
and, therefore, in this reſpe&, his preſent ſtate does not 


Þ 


However, it ſeems, of 


ha: 


the wiſdom of 
„ finular to 


, at any time, * the eſſence of things but by their ef- 5 


ſo neither could Adam This is indiſputable. What 
does this argument amount to? An inconſiſtent error. 
error is, That Adam was incorruptible, and, conſe- 
tly, could apprehend, &c. as he cannot do now by rea- 


df his corruptibility. The inconſiſtency is, That man can 
, though not always, apprehend, &c. as clearly as Adam 


And the proof that he cannot always, is apocryphal, 
pported by ſcripture teſtimony, of which, indeed, there 


ere 


membranes, muſcles, arteries, veins, veſſels of various ki! 


health, no one predominates in the leaſt degree ove 


daun the ſoul.“ 
diſtinguiſh man's fallen from his firſt eſtate. But he was 


lar, immortality and incorguptibility, as oppoſed to mortal 


a "F407. 
is none. And other proof is of no importance. Thus thi 
gument is evidently unſcriptural, and inconſiſtent with iti 

Mag, v. 8. P. 234. 2 thou art. But, how fear 
and wonderfully wrought, into innumerable fibres, ne 


And, how amazingly is this duſt connected with avarer, 
incloſed, circulating fluids, diverſifyed a thouſand wa 
thouſand ſtreaners ! Yea, and how wonderfully is at 
pacted into every part, ſolid, or fluid, of the animal mac 
Air not elaſtic, which. would tear the machine in pieces| 
as fixed as water under the pole! But all this woul« 
avail, were not ethereal! fre intimately mixed with this e 
air, and water. And all theſe elements are mingled tage 
in the moſt. exact proportion: ſo that while the body 


other.“ i | 

Such (you fay), was: man, with regard to his corp 
part, as he came out of che hands of his Maker. But ſiac 
ſinned, he is not only duſt, but mortal corruptible duſt, 
by ſad experience we find, that the corruptible body þ 


By mortal, corruptible duſt, 0 you doubtleſs. deſig 


in both. What then was theſpecific difference. betwixt th 
Was his firſt duſt of a different kind from his ſecond ? | 
it, by being a body, partake of new properties? in par 


corruptible in its fallen ſtate? As a body conſiſting of 
blood and bones, it had neither of theſe. This is evide 
For matter, however modiFed, is neither immortal nor in 
ruptible, in reſpect of that mode. And altho' it would 
have died, if Adam had not been diſobedient; yet that 
no conſequence of its conſtitution, but of the diſcharge 
conditional duty, giving it a right to obtain immortality 
may then confidently conclude, that duſt had the ſame na 
zjuality, and properties in both ſtates; and, therefore, 
abjett to the ſame ſort of diſorders. Nor do different 
of becoming immortal, indicate any thing contrary to this 


dam (and all men) if he had not ſinned, would have been n 
immortal by a change of their animal nature without d. 


but having ſinned, it is by a reſurrection of it from the de 


— 


3 
it v. 5. p. 344. The element of water, you ſay, it 
le was then moſtly confined within the great abyſs.” 
en was the earth to be watered? you add, “there 
ers ſufficient to water the earth and make it ver 
8. -A river, it is laid avent out of Eden to water he 
But the garden was not the whole ground; and, 


is ainte, that ui which went up from the earth, and awazer- 
. macievhole face of the ground, Hose from waters in other 
1ecesf the earth. Nor is the firmament in the midſt of the 
would to be underftood of ſeparating the waters in the earth 
this q waters out of it, but of dividing the waters above 
tog ds from the waters beneath; it being called the f- 


heaven; which no part of the earth ever is. And 
ering together of the waters under the heavens into 
ce, that the dry land might appear, is expreſsly called 


o notwithſtanding that the Lord had not then cauſed 
at inen upon the earth (for neither had he made man, chap. 
duſt. it is no proof that he would not afterwards. Neither 
body e conceived, that after the wind and ſun began to 


on the earth; it could retain, without much rain, a 
t degree of moiſture to make it fruitful, And as the 


e was {above the firmament were undoubtedly: deſigned to 
1xt th in © innumerable drops,” to water the dry land, 
ond ? Nee of which would be imbibed by the earth, and con- 


che bodies of animals, plants, &c. it was pe 
lower waters ſhould be wide ſpread, that the exhal- 


g of fWcnce of the ſun might the ſooner ſupply the clouds.— 
s evidWhales, and all other kinds of fiſh, were likewiſe to 
nor will bring forth abundantly in the ſeas. From all which, 


ſonable to conclude, that there was a great extent of 


t that Wn the ſurface of the earth. VV 
arge ou ſuppoſe © there was not then that need of the 
rtalityMWÞr navigation which there is now.“ And your reaſon 
me na 


ther every country produced whatever was requiſite 
r the neceſſity or comfort of its inhabitants: or man 
en (as he will be again at the reſurrection) equal to 
was able to convey himſelf at his pleafure, to any 
ſtance,” Every country then, no more than now, 
ot be equally fruitful ; becauſe they had not equal 
of it, Nor could man, with his earthly body, ba 
angels with their heavenly ones, Angels are ſpirits. 
at {yfficiently diſtinguiſhes them from man, who had 
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3 I 
an earthly, ponderous, gravitating body. The com 
likewiſe confounds man's then with his future body. 


difference is ſo great, that the apoſtle diſtinguiſhes th 


earthly and ſpiritual. 1 Cor. xv. And that earthly is 


of Adam's original ſtate, is ſelf- evident. How the: 
man be equal to Angels? And how could he, as th 
vey his cumbrous body to any given diſtance? II 

ariſon is ſo contrary to the nature of things, that it 
he difficult to account for its being made, but that it is 
ed upon your fundamental miſtake. You ſuppoſe mar 
ac PA was immortal, But it was not otherwile | 
tal than as it Was earthly. As ſuch it wanted the two 


pal 33 of it, viz. ſpirituality and incorrup 
The di 


ifference then being ſo great, it was impoſlible | 
to convey himſelf to any given diltance, as angels do. 
this miſtake is the effect of confounding what man 
temporary ſtate of trial, with what he will be in an 
Nate of reward. . a 
«© The element of air was then always ſerene, and 
friendly to man.“ It may be queſtioned whether this 
ficient, winds being always neceſſary to ſcatter the 
over the earth, and doubtleſs for divers other purpoſes 
945. The ſun the fountain of fire, „of this grea 
both eye and ſoul.” was fituated at the moſt exact 
from the earth, ſo as to yield a ſufficient quantity of he 
_ther too little nor too much) to every part of it, God 
yet © bid his angels turn aſkance this oblique globe,” 
was then, no country that groaned under * the rage 
and eternal froſt.” There was no violent winter, o 
ſummer; no extreme either of heat or cold. No 
burnt up by the ſolar heat: None uninhabitable t! 
want of it.” As this ſeems to be rather the effed 
ſound, than of the ſenſe of the ſubject; we will exan 
rules which alone can lead to the truth of it. In wi 
tion then, muſt the ſun and earth ſtand, in reſpect 
other, to anſwer theſe purpoles? _ » . 
Ihe oblique one, you ſuppoſe, was © to puniſh t. 
bitants of the earth with violent cold on one part, anc 
heat on the other.” Mag. 8. p. 618. There was the 
dirett one to anſwer other ends. And if the poſitio! 
ſun and earth were at right angles, and that the mi 
of the earth moved under the perpendicular beams of 
- would not that greatly increale the degree of heat 1 


„ 


the torrid zone ? It is abſolutely certain that it would. 


com | 8 | 
dy. ould not the polar parts, or frigid zones (ſuppoſe there 
hes thi annual motion) be equally affected with greater degrees 
ly is as the virtical beams of the ſun could not come near 
then And then no part of the earth, except half the tempo- 
as thines, would be free from extreme heat or cold. And 
> Ie was an annual motion; then each temporate zone, 
that it turn, would, by the approach of the perpendicular 
at it is be intollerably hot at one time, and extremely cold at 


r. And if the friged zones, alternatly, would have 
eat, they would alſo have more cold ; and, confequent- 

hat time, be uninhabitable. It was then abfolutef im- 
e that there ſhould be © no violent winter, or fakry 
r; no extreme either of heat and cold,” or that ; one 
ial ſpring was perpetually ſmiling over the whole 
of the globe.” So this aſſertion has no other ſonuda- 
an fancy! And where is the propriety of aſſerting things, 
the rules of the ſcience to which they belong, contra- 
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in an 


e, and nd the preſent being the moſt equal poſition of theſe 
— chi it is highly probable, that it was the original one. 
er the ſhews how little reaſon there is to believe, that God 
irpoſe Wer © bid his angels turn aſkance this oblique globle.” 
is gre an's mortal part you ſpeak thus: For as the human 
exact NM fho' not liable to death or pain, yet needed continual 
of nnce by food, fo altho? it was not liable to wearineſs, yet 
God continual reparation by ſleep.“ It was fo far liable to 
obe. that it could not live without food. And what was the 
ie rage of eating? Appetite. And was not appetite an unealy 
nter. ful ſenſation? Leſs was not ſufficient to inſtigate Adam 
No Leſs is not now. And what rendered reparation by 
able eceſſary? You ſay, it was not wearinels. But could 
e effeaM@ing cle? Reparation is not oppoſed to a breach, but 
11 exall s; a loſs of ſpirits and ſtrength. Proportionable then 


eir labour, the exhaling heat of the ſun, and other 
, was their loſs and laſſitude. To reqair which, food 
rep were neceſſary ; food to afford ſpirits, and fleep to 
ate their circulation; that by both every” relaxed part 


miſh t! . 
be recruited, recover its tone, and be fitted for future 


t i . | 
6, . e. To affirm then that they were not liable to death, 
poſitio! in, or wearineſs, is little leſs than to ſay, they did not 
he mi 


d on food for life, might have an appetite without un- 
ums off $7 & ALOrS 53 e calineſs © 
heat 1 13 
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L 
eaſineſs, and be exhauſted without weakneſs, An unphil 
phical ſuppoſition ! A | 1 

Mag: v. 5. p. 13. © All the bleſſings of God in par; 
flowed thro' man to the inferior creatures: As man waz 
grand channel of communication between the Creator 
the brute creation: So when man made himſelf incapab 
tranſmitting thoſe bleſſings, that communication was nec 
rily cut-off,” What were thoſe bleſſings? Not ſpiritual e 
But they were not cut off from temporal ones. Has this 
any meaning 7 | „ 

P. 62. Where is the N which was ſtamped 
them (the creatures) when they firſt came out of the han 
their Creator? There is not the leaſt trace of it left: Se 
from it, that they are ſhocking to behold!” As the ſcrip 
ſays nothing either of their original beauty, or preſent de 
mity; is not this to be conſidered as a groundleſs confi 
conjecture ? Vea, it is extremely improbable ; as there 
ſeems to be as much beauty as can conſiſt with ſo gre 
variety. Ke 
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Mag. v. 8. p. 620. How many millions of creature 
the ſea, in the air, and on every part of the earth can no 
otherwiſe preſerve their own lives, but by taking away 
lives of others.” This you ſuppoſe to be the effect of 
fall. For in their primitive condition, you ſay, they 
immortal,” Mag. v. 5. p. 1g. Had they then a ſpiritual 
incorruptible conſtitution? No; like their maſter man, t 
were of the earth, earthy. And if © ſome of them did 
live 5 taking away the lives of others, where, and 
mult they live? Where? For could the ſea, air, and e 
contain one half of what has already been ? And of What 
they live ? Could all the fiſhes live on water ? All the b 
Loy: beaſts on the vegetable products of the earth? Impoſh 
On what then muſt men ſubſiſt? And if animals were 
mortal, what were they made for? But, if mortal, their 
is obvious: For tho' many of them do not directly mini 
to men; yet they do indiretly: Many that are too min 
or remote, or improper for them to feed upon, ſerve for f 
to ſuperior orders, Which make a part of men's meat. M 
more miniſter directly to their neceſſities. And as here 
uſeful end is anſwered, ſo their numbers are kept within] 
per bounds, and the earth is ſufficient for all that dwell u 
it, But the idea of their immortality, is contrary to . 

1 5 car 


mphils l 1 
nature; indicates an inconſiderable preſent good pur- 
renders the fertility of the earth incompetent to their 
rs; and, by conſequence, would deprive men of their 
This x Goa muſt be imputed to ſome thing which 
have not prefideds+--f ot 5 
v. 21. p. 247, 248, God is really the producer of 


n par 
n way 
'eator 
capabl 


as nec 


itual ¶ man, every animal, "ws vegetable in the world: As 
this We true primum mobile, the ſpring of all motion thro! 


verſe. For it is the power of God whereby the mur- 


ped ij lifts up his arm, whereby the adulterer perpetrates his 
e han neſs; full as much as it is his power whereby an acorn 
ft: Secs an oak, cr a father his lon, But does it follow, 
e {cripſWFod is chargeable with the fin ? You know it does not 
ent dd The power of God vulgarly termed nature, acts from 
conhiÞge, under fixed rules. Yet he who this moment ſup- 
there We power whereby a ſiuful nature is propagated (accord- 
ſo gr the fixed rules eſtabliſned in this lower world) is not 


ble with the ſinfulneſs of that nature.” How is God 
Wgducerof every man? Ina preceding account, you ſay, 
WG od alone who gives man power to propagate his ſpe- 


away r rather, it is God alone who does the work, by man. 
ct ofWpitrument : man having no other part in producing man, 
ey oak has in producing an acorn.” This you ground upon 
ritual s being the true primum mobile, the ſpring of motion 
man, Mie univerſe.“ That God made the ſprings of motion, 
m did ifeſt from his making all things. But that he is the 
and I preſume, cannot be proved. And indeed your own: 
and e imply as much: For you fay, the power of God vul- 


ermed nature.“ By nature you muſt mean the elemen- 


the borld. But is it the power of God ? If it is, it is God; 
mpoſſi hing is his power but himſelf. Or, to ſpeak more pro- 
; were it is a property of God. But nature is no property of 

their lt is waat that property produced; fer in the begin- 
y mini by, the power of 5 „ all res were brought into be- 
o min How ſtrangely then do you confound cauſes and effects, 
e for f eator and the creature, Nature then is not the power of: 
it. M It is his work, a machine which has the ſpring of mo- 


itſelf; and “ acts from age to age under fixed rules.“ 
hen, confounds your argument. You began with God's 
the ſpring of all motion, but have transferred it to ano- + 
o nature. And ſo has the Lord alſo; for he is now no 
the ſpring of motion to men, animals, and 8 

| an. 
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than a watchmaker is to a watch. _ And it is not the maker, 
but the Pic which moves it. And is there not a ſufficient 
182 of motion in men, animals, and vegetables ? I preſume 
there is. Man's body has all the parts neceſſary for muſcular 


motion. His ſenſes, as inſtruments, capacitate him! to con- 


verſe with the objects of them. His appetites ſtimulate him 
to uſe them according to his neceſſity. And the ſurrounding 
air, gives ſuch a motion to his lungs as ſerves to propel the 
blood and keep his body alive. His ſoul is ſpiritual, intelli- 

ent, has the poxer of ſelf- motion, and a liberty to uſe all 
is parts and powers as he pleaſes. Nor would he be account- 
able for his conduct, without this kind of conſtitution. Ani- 
mals differ little from men, reſpecting theſe things. Only their 
accountableneſs riſes no higher than man; for they ſtand in 


the ſame relation to him, that he does to his maker. Vege- 


tables have their life and motion from matter. The elements 
are their eſſence; and they riſe and fall as the ſun and other 
temporal circumſtances affect them. 


_ How then does the Lord produce theſe things? Asthe 
oak does the acorn.” And how is that? The oak contains 
ſeed in itſelf; and the power of the elements makes it bud and 


bring forth fruit. Men, animals, &c. have their ſeed, body, 


and ſoul, in themſelves; and by a co- action to which they are 


naturally ſtimulated, they produce embrios, and embrios by the 
powers of nature, are brought to perfect beings. And thus, 
* according to the fixed rules eſtabliſhed in this lower world,“ 
all things are produced. But to perplex what is plain, you 
Tay, Vet he who this moment ſupplies the power.” But how 
does he fupply the power? By continuing thoſe fixed rules; 


which have ſpirit and energy ſufficient for railing ſeeds, which 


have life in themſelves, to corporeal beings. | But there is no 
ſenſe in ſaying, he this moment ſupplies the power. He 
ſupplies no new, no preſent power. The power is in the 
principles of nature, And all that the Almighty does, is to 
prelervs thoſe principles in their capacity of acting. In ſum- 
mer, the heat of the ſun raiſes moiſture mixed with air and 
earth into vegetables, and makes them grow. Winter, thro” 
the want of that degree of ſolar heat, has a different effect. 
The fleſh of animals increaſes or decreaſes according to the 


nature and degree of that on which they feed, &c. Thus 


the Almighty this moment ſupplies the power to act, by con- 
tinuing the ſprings of action, as the maker of a watch keeps 
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itutmonon; by not deſtroying the ſpring of it. But neither 
the one nor the other, thereby, either att immediately, or ſup- 


Neither is God the author of man's actions. You ſay, p. 
248, Does not God know: what the murtherer or adulterer = 
is about to do? What uſe he will make of the poaber to aft, WM 
which he. cannot have but from God? Does he not that in- 
ſtam . him with that power whereby that ſinful action 

is done? God therefore produces the action which is ſinful. 


= 


It is his work and his ail (for he works nothing but what he. | 
wills.) And yet the ſinfulneſs of the action is neither: 
his work nor his will!“ — The ſenſe of this is, 1. That“ God 
foreſees ſinful actions But that has no influence on their being ü 
done; as my knowing that the ſun will riſe to-morrow, is no = 
cauſe of it. 2, That God that inſtant ſupplies him avith that 
power whereby that ſinful action is done.“ He ſupplies him | 
with no new power. And he acts by the power which conſti- 
tutes him a free agent, viz. a. body and a foul ; and without 
which he. could neither act as an agent, nor as a machine. 
3. That the ſinful action is God's. avork and ail.“ Is mux- 
ther or adultery God's work. and will 2 If it is; then by the 
ſame rule, all the wickedneſs in the world, is his work and 
, his will. Can this be defended ? 'Is it either good ſenſe or, 
good. divinity ? How is God the worker of man's works,? 
Does he do them? Is he, to. uſe your own language, the 
murtherer or adulterer ? No..But there is no other ſenſe: 
5 wherein he can work them. For if he gave man an immedi- 
h | ate power (which he does not) he:is not the worker. If then 


ply any new power of action, to the agents. So the laſt part 7 
.- of your argument deſtroys the firſt, and proves its be falſely : 
founded, | g 


0 he neither does the work, nor: gives an inſtant power. to do 
e it, how. is it “ us Work and his will ?” All that the Lord. 
A does, is to give man as man, a power to will and work. And 
4 | 


being thus, prepared; he acts as an individual in a perſonal, 

a free, and. an accountable way: conſequently EN are 

ad his own in all the ſenſes that they can be a creatures: and that 
is certainly ſufficient to make the evil of them his own alſo— 

But what is the doctrine which aſcribes wicked works to. God?” 


Whatever it is, it is yours ; for, you ſay, they are his work 
and his will. But, 4. you add, The ſinfulneſs of the action 
* 


is neither his work nor his will.” This would be a fine ſalvo, 
P” if chere was any ſenſe in it. But the ſinfulneſs of an aktion, is in- 
1 N | ſeparable _ 


ain 
ſeparable from the actor, when it is done freely. But God 
acts freely: For he does nothing but what he wills. Accord- 
ing then to your argument, God is the doer of all the evil that 
is done, Now this is the effect of making him the immediate 
ſpring of all motion. But this philoſophy is falſe, it being 
eaſy to account for all man's motions, without making the 
Almighty concur with him in the commiſſion of his crimes, 
And if it could not be, he would be more a machine, than 
many things made by men. But the machinery of his body, 
acted upon by the ſurrounding air, giving a perpetual motion 
10 its fluids, preſerves its life and prepares it for action. And 
although this motion is involuntary ; yet his ſpirit has the 
property of ſelf motion, and a power to give voluntary mo- 
tion to his body. And this is all that is neceſſary for action, 
and is confirmed by your own account of a power in“ nature, 
Which acts from age to age.“ But nature is not God. Taken 
largely, it is the e world. In a lets ſenſe, it is man, 
Who is moved, as has been already mentioned. But you 
confound them by calling nature the power of God. You 


- likewiſe call the working power of nature (which is man's 


Inherent principle of action) the power of God inſtantly 
added to enable him to a& ; thereby making what belongs to 
man as man, the 1:me as ſome thing extrinc:cal to him. You 
alſo, ſtile the ſinful actions of men, which can only be com- 
mitted by themſelves the work and will of God. And yet 
you deny the finfulneſs of them to be his, when it is impoſſible 

to ſeparate them. In a word, this argument is built on an 
error in philoſophy, and that error leads to a deteſtible divini- 
ty. But as man is a ſelf moved being; has an underſtanding 
of and a will to chuſe things; is indued with a liberty to or- 
der his own actions as he pleaſes ; and has animal organs and 
inſtruments at command to execute his deſigns ; ſo he only is 
the author of his actions and the ſinfulneſs of them. Nor 
does this method of accounting for actions, argue either the 
Lord's abſence or inactivity. No; he is every where, and 
acts by preſerving the ſprings of natural, and voluntary mo- 
tions in a capacity of performing their offices, ſo far as free- 
agency in man permits. He likewiſe, ſometimes, for particu- 
lar purpoſes, croſſes the motions of theſe cauſes, in a miracu- 


lous way. But in men they are generally left to their own: 
courſe, that they my be accountable: for their conduct. And, 
ſo, would make the Almighty contradi&; 


indeed, not to be | 
EE himſelf 


* 


ß too an ws: ana i Ee 


99 J 
himſelf in giving theſe powers for this purpoſe. And upon 
this principle it is, that the fins of men can properly be ca le d | 


their own, and that taey are juſtly puniſhed fer them. 


W. v. 24. p. 64. A man may be dying ſome time; yet 
he does not, properly ſpeaking, die, till the inſtant the foul is 
ſeparated from the body. In like manner, he may be dying 
to ſin, for ſome time; yet he is not dead to lin till fin is ſeparated 
from his ſoul, And in that inſtant he lives the full life of love. 
Yet he ſtill grows in grace, in the knowledge of Chriſt, in the 
love and image of God: and will do fo, not only till death, but 
to all eternity.“ Part of this paſſage, I preſume, whenwe'ghed, 
will be found wanting. However, it is certain, that as ſoon as 
ſin is ſeparated from the ſoul, he lives the full76f love; the 
total ſeparation of fin implying a full renewal of it, wich _ 
produces a fullneſs of love. But that ſuch grow in the image 
of God, &c. is not ſo certain; for if there be a fullneſs of it 
already, how can there be more? The common anſwer to 
which is, the Lord can e alarge the heart, and make room for 
more, But can he conſiſtently do it? Would not that be to 
alter his own work? And would it not imply an impeach- 
ment of imperfection in his wiſdom and work; for if a great- 
er capacity be necellary, why was it not given in the ver 


ning? And what better end would it an{wer ? It is the 


uſe of a capacity which God requires. And therefore if 
man's, according to the wiſdom of God, holds a proper place 
in the ſcale of beings; to enlarge it, would be to interrupt. 
that order, and introduce confuſion, Neither is this doctrine 
built upon a promiſe, There is nothing in the bible which looks. 
like one. "This affertion is certain. And what ſort of build- 
ing is it, Which has no foundation there? A caſtle inthe air! 
And if the ſubſtance of the ſoul cannot be increaſed; can the 
quality of it ? IF it can, it is not in the quantity (for that de- 
Prog on an increaſe of the ſubſtance, which is denied) but 

y making it more pure, But that ſuppoſes a two fold re- 
inement, or that the Holy Ghoſt can impart an inferior and 


a ſuperior ſort of holineſs ; which is inconſiſtent with'the - 


oneneſs of his nature, Beſides man's holy diſpoſition, con-. 
1d: red in itſelf, is of the poſitive or perfect Kind; and, there- 
tore, when compleat, cannot be more ſo. But it is compleat 
when not mixed with any thing of a contrary. kind; there 
being no medium betwixt not being mixed and mixed, 1 = 
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if it were comparative, that would not alter the cafe ; f6r. 
either man has the image of God when he. is holy, or he has 
not. If he has not, then God gives. a holineſs which differs 
from his own. But a holy difpoſition isꝭ the effect of his 
immediate and direct operation; and, conſequently, is ſuch 
a kindred quality as contains a compleat likeneſs of him, or, 
however, ſo far as a creature can reſemble him. The truth 
is, ſo far as can be conceived ; neither the ſubſtance nor the 
quality of the ſoul can be increaſed, after they attain to a per- 
fed ſtate. And that may be long before they leave the body. 
All the bleſſings then, 7 to may be received after a perfect 

urification, anſwer the ſame purpoſe which food does to per- 

ect bodies; not to increaſe, but continue them in that con- 
dition, and aſſiſt in doing their duty. And this agrees with. 
the nature of all created beings, which have a bound that they 
cannot paſs, —Nor is an increaſe, in this caſe, neceſſary as a. 
preſervative from a decreaſe. The ſubſtance of the ſoul, it 1s. 
certain, cannot be diminiſhed but- by the Deity.. And the- 

uality of it decreaſes only by difobedience : Living af.er 
1 fleſh deſtroys, and living according to the ſpirit preſerves. 
it. And while they live in perfect obedience, they not only 
preſerve their purity, but partake of every bleſſing neceſſary f 
to help in time of need. However, it is certain, ſuch may 
increaſe in knowledge; for they may not only. have an in- 
creaſe of ideas from new diſcoveries of external objects: and 
divine teachings, but likewiſe f.om the mind's own improv- 
ment of its ideas, graces and gifts. And in this reſpe&, it is 
probable, it may. increaſe for ever. _ 

But when erroneous inſtructions make men expect what is 
neither neceſſary nor poſſible; they become diſſatisfied with 
what the Lord has done for them, altho' ſufficient as a quality 
for time and eternity. They are likewiſe diſappointed in 
ſeeking for what they cannot find. And thus they remain in 
an unſettled ſtate. And by being kept upon a falſe ſcent, 
they ſo far neglect the right uſe of their time and talents, in 
ſerving the Lord, doing good to men, and, increafing their 
crown of rejoicing. | 

P. 88. One commends me. Here is a, temptation to; 

pride - but inſtantly. my ſoul is humbled before God. And I 
feel no pride: of which I am. as ſure as that pride is not hu- 
mility.-A man ſtrikes: me. Here is a temptation to anger. 
But my heart overflows with love, And I feel no anger; 8 

N which 


. 
which J am as ſure as that love and anger are not the ſame. 
A woman ſolicits me. Here is a temptation to laſt. But in 
the inſtant I ſhrink back. And I feel no deſire or luſt at all: 
of which I can be as ſure, as that my hand is cold or hot.” 

Betwixt extremes there is a medium ; and he who does 
not find it, errs on the one fide or the other. Objects painted 
in too ſtrong colours, dazzle the eye and prevent a juſt per- 
ception of them. And if the colouring is too faipt, the fea- 
tures are indiſtinct. You here repreſent, as proofs of a pure 
principle, three paſſions either as extinct, or inſenſible of the 
operation of their objett:, But the higheſt pitch of purity, 
does not exclude the paſſions. The moral ones are changed 
from evil to good, but the animal ones remain the ſame, So 
jar as pride is a property of ſpirit, . by a pure principle, it is 

_ changed in its moral nature, and, by coniequence, in its. act- 
ings and ends. And being holy, it is proud of, and glories 
in, that which is good. The glory of God, the good of men, 
and its own religious advantage, are its general objects. 10 
excel in promoting ee, i oly ſoul's higheſt ambition. 
: When then a holy perſon is praiſed for 880 erformances, 
: it is both natural 5 neceſſary to be pleaſed wich it; natural, 
Jas being agreeable 1o the nature of things, and neceſſary as a 
/ Bf ſtimulous to greater degrees of well-doing. Thus then to be 
* roud, is right and profitable. Neither is all anger evil. There 
3 132 reſentmeat of what is wrong, which is both a duty and 


a privilege. A man ftrikes me.” We will . without 
72 g Bo —_ 5 . . . 
15 cauſe, Now a holy ſoul will conceive of this as it is, as 


wrong; and his reſentmeat cf it will be accordingly. . So our 
Lord judged of, and was moved by, the evil of his enemies. 
Hh And indeed not to do ſo, would argue either no ſenſe, or a 
in EL wrong one. Nor will it be a rational reſentment only, but 


ty an affectionate one alſo ; the ſoul will feel as well as ſee... 
ore Moreover, it will have a farther effect; ſome method will be 


taken to make the ſinner ſenſible of his ſin. to produce re- 
pentance, if poſſible, Which, not to do, would be to ſuffer 
in upon him; and that the Lord calls hating him. Hence 
then, like the Lord, who in his righteous wrath remembers 
nercy, the holy man, in the midſt of his reſentments, pities 
he ſinner, and ſeeks the ſalvation of his ſoul, —You add, 
A woman ſolicits me. Here is a temptation to luſt,” Now _ 
uſt is intirely of an animal nature; and, therefore, not chang - 
ble by grace, except in the uſe of it.; for grace makes vp 
| real, 


1 | 
real, but only a relative change in the animal paſhons, All 
the alteration then being in this, it may, as a paſſion, ab- 
ſtracted from the judgement of the ſoul, which alone can lead 
it to a right end, be as much moved by ſuch a ſolicitation, as \ 
if it were to a right uſe of it, For as the rational foul, un- 
connected with the ſenſual, can have no inclination to animal 
objects; ſo when the ideas of thoſe objects are tranſmitted to 
it, by the outward ſenſes, it involuntarily conveys them to 
their reſpective paſſions, and the paſſions communicate their 
influence to the parts of the body to which they belong. See- 
ing then that the ſoul is paſſive in receiving impreſſions, and 
"neceſſarily tranſmits them to the powers naturally excited by 
them; ſanRification does not conſiſt in being inſenfible of 
their nature and operation, but in a proper Fey; ane of 
them. In ſhort, no paſſion is either gained or loſt by a pure 
principle. The whole effect of it is, that ſpiritual ones be- 
come good in themſelves, and animal ones may be ſo in their 
uſe. Conſidered then as paſſions, they will, and ought to 
be moved according to the nature of their objects. And the 
virtue of their poſſeſſor coniſiſts in ordering them agreeably I 
to the will of God. But when they are repreſented, either as Hi 
having no being, or inſenſible of what concerns them; on a 
being unexpettedly moved (and moved they will be) their a. 
poſſeſſors are thrown into perplexity, and generally conclude, Wav 

they are not in the condition they 3 themſelves to be, e. 
and ſo caſt away their cofindence. Ihus have I known ſome i 
diſpoiled of their precious things, thro' the miſrepreſentation ut 
of the paſſions in a perfect ſtate. Which ſhews of how great r- 
concern it is righly to repreſent the truth. And that in this Hor 
caſe is, that neither moral nor animal paſſions are deſtroyed ſor 
by grace, go mn to be 5 as ſinful. But, on the con · lt 
trary, in thofe of a perfectly pure principle, being good in? 
themſelves, their Ne hrs ul ores CT tent Thould be ve 
ſhewn. Which, as it will be a preſervative from perplexity, k 
fo may it alſo be a motive to induce to a good uſe: of them. er 
And if that excellent end is not anſwered thereby; yet a right: 
information of them will ſhew, that not the paſſions, but theſe t 
poſſeſſor of them is blameable, it being at his option either tos 
uſe or abuſe them. 9 | 

Mag. vol. 7. p. 293. Who can explain why chriſtianityBall 

is not ſpread as far as ſin ? Why is not the medicine ſent tou 
to every place where the diſcaſe is found? But, alaſs ! it is 
1 not 
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not: the found of it is not now gone forth into all lands ! The 
poiſon is diffuſed over the whole globe: the antidote is not 
known in a fixth part of it.” This aſſertion, I preſume, will 
not endure a fair examination, What is fin ? You lay, it is 
© a voluntary. tranſgreſſion of a known law.“ Mag. v. 8. 
Pp." 133. But does not this ſuppoſe, that it need not be? 
Can a fin be freely ET which cannot be freely 
ommitted ? That freedom in ſinning, which conſtitutes a a 
criminal, ſuppoſes either a preſent or a paſt power to perform 
te contrary. I ſay, a preſent or a paſt : for if a perſon never 
had a power to perform his duty, he never could voluntarily, 
1 but only neceſſarily not do it. And if he once had it, but has 
Y 


ſinned it away, he is as accountable for his conduft in its ab- 
ſence, as if he now had had it and did not make a good uſe 
of it. And that all men are bleſt with this ability, the ſcrip- 

ture, which is the right rule of judging, affirmeth, In him 
(Chriſt) was life, and the life was the light of men. He was 
he true light, which lighteth every man that cometh into the 
to World. Therefore, as by the offence of one, judgement came 

he upon all men to condemnation ; even ſo by the righteouſneſs 
ly I! one, the free gift came upon all men unto juſtification of 
as Wiſe. For when the gentiles which have not the law do by 
on Nature the things contained in the law, theſe having not the 
cir aw, are a law unto themſelves : which ſhew the work of the 
de, ſhaw written on their hearts, their conſcience alſo bearing wit- 
be, Peſs, and their thoughts the mean while accuſing, or elſe ex- 
zme Iuſing one another.“ Now theſe paſſages en, N 

ent o 
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tion Nut two particulars : Firſt, that all men, indepen 2 li- ] 
reat ral revelation, have received ſpiritual bleſſings; and, ſe- 3s 
"this Nondly, that theſe bleſſings e ee for the preſent ſalva- | x 
oyed on of all children, as being equal to all thebleſſings loſt by the ' 
con · ¶ſt offence, They likewiſe anſwer other excellent ends both un 


the the dead and the living, dead children being thereby 
1d beſſſÞved with an everlaſting ſalvation, and living ones qualified 
xity, keep the commandments of God: for by this law, which 
hem. ſcre is no reaſon to believe was the effect of a perſoual con- 
rightÞrion,. but the friut of a ſeminal one, theheathens could do 
t thelfle things contained in the moſaic moral law. And as this 
er tos uſed or abuſed, their conſciences acquitted or condemned 
em. Here then is one inſtance of ſalvation being extended 
anityfall men, as the effect of Chriſt or chriſtianity. And, in- 
C ͤ̃«²¹“2?1Z ARAPESNIICTPCTL” leerer 
it is 1 7 N * know _ 
not ; Es e 


1 deed, without this, all who die in infancy, muſt dwell in hell. 
And all who lurvive that ſeaſon, be unde a neceſſity of ſin- 
"I ning. But all dead children are undoubtedly ſaved. And fin, 
"IM you fay, in the living, is a voluntary thing: which ſuppoſes 
W/ | . of grace. e 

| In what ſenſe then, is not © chriſtianity ſpread as far as 
ſin?” It can but be in the cafe of voluntary fin. But what 

is chriſtianity ? It is what Chriſt is to ſinners. And he is, ſe- 
v8 parate from the ſcriptures, a prophet, prieſt, and king; a 
{1 | | erer to teach by his ſpirit, a prieſt to apply the benefits of 


pe” 
* 5 


is merit, and a king to ſtrengthen, command, and reward. 
Nor does any thing deſerve to be called chriſtianity but theſe. 
bet All elſe, ſeparate from them, cannot be of any ſervice, and 
connected with, owe all their efficacy to them. And what 
|  otherhelps had any except tradition before there was a written 
1 rule? Till the Lord wrote on tables of ſtone, the rule of re- 
957 ligion was rather internal than external. But would it not 
5 be abſurd to ſay, that either any nation or individual perſon, 
had not ſufficient both to prevent ſin, and to obtain pardon of 
it? Andon this ground only, can the early inſtances of good 


men, and the puniſhment of evil ones, be accounted for. 
Tis true, in a ſecondary ſenſe, that which made ſome good, F t 
and others bad, was the uſe or abuſe of thoſe benefits. But 
then, if thoſe benefits had not been, they could neither have 1 
been uſed nor abuſed. And is it not as abſurd to ſay, that n 
any nation or perſon is now without a proper preventive] o 
from, or a privilege to obtain the pardon of ſin? Surely, F 
while the Lord is every where, he can, without a written rule, In 
inſtruct, forgive, and ſtrengthen as men's wants and deſires re- a1 
1 15 And what you call “ the ſound” of chriſtianity, without w 
the ſubſtance, is of ſmall ſignification. And with it, but an v 
uncertain mean of ſalvation ; for many have it, who are not i 
faved by it. And yet it may be of great ſervice to thoſe who e. 
make a good ule of it. However, chriſtianity, in a ſufficicent w. 
ſenſe, is ſpread as far as lim 5 pr 
P. 295. © Are we able to ſearch out his works of grace w! 
any more than his works of providence ? Nothing is mord me 
{ure than that without holineſs uo man ſhall ſee the Lord. Wh icq 
is it then that ſo vaſt a majority of mankind are, ſo far as we fo: 


can judge, cut off from all means, all poſſibilty of holinelyÞ of ; 
even from their mother's womb? For inſtance : what poſh me 
bility is there that a Hottentotz'a New-Zealander, or an inhaf wa; 

. N i bitan ren; 


From the time he comes into the worl 


no perſonally acquired qualifications for heaven. 


Redeemer declares that of ſuch is his kingdom, 


vas the cauſe of it. ; 
rents of the preſent Hottentots brought up their children in 
Ihe ſame © ignorance, atheiſm and barbarity” with themſelves; 


1 1 e 
bitant of Nova Zembla, if he lives and dies there, ſhould: ever 
know what holineſs means ? or conſequently ever attain it. 

4 till he goes out of it 
again, he ſeems to be under a dire neceſſity of living in all un- 
godlineſs and unrighteouſneſs.“ And * if this be improved 
into an objeCtion againſt revelation, it is an objection which 
lies full as much againſt natuzal religion, If it were conclu- 
live, it would not drive us into deiſm, but into flat atheiſm.”? 
Holineſs reſpects both the heart and the life; and is a confor- 
mity to the Lord in the one, and to his law in the other. But 
what are the means of holineſs ? The Lord is that of the heart, 
and man of the life, Who made Adam's heart holy, but the 
Lord ? And who but Adam could bring forth the fruit of it 
in a holy life? And who can now either form an holy heart 
or renew an. unholy one, but t e Lord? And who, when. 
hearts are holy, can conform to the Lord's holy laws, but thoſe. 
who poſſeſs them? And where is it that the Lord is not ? And, 
what inhabitant of any nation is not redeemed 
who is born without the benefits of it? If any, then all, all 
heing born in the ſame condition. But death ſoon ſucceeds. 
the birth of abundance, __ Are they then damned ? Are there, 
as the calviniſts ſay, children in hell a {pan long? The ſuppo- 
{ition that there is, is abſurd and blaſphemous. But they have 
The ſtate 
of their birth then is doubtleſs the ſtate of their death. But the 

| Hence G0. 
numbers them with his ſaints in glory everlaſting, as redeemed _ 
and ſaved by his ſon. And what is the condition of thoſe 
whole death is deferred? St. Paul, who, perhaps, is the only 
writer in the New Teſtament, who teaches any thing reſpe&@- 


ing original ſin, aſſures us not only that all children have a 
ſeminal ſalvation from it; but alſo that the then gentiles, Who 
were in a ſtate oF perſonal 8 and as heatheniſh as tie 
preſent Hottentots, had a law inſcribed on their hearts, 9 


by 
which they could do the things contained in the 3 
ments of God. And.whence was this law ? Was it the con- 
ſequence of either their created condition or perſonal conver- 


Jon? The fall forbids the belief of the firſt, and the filence 
Jof ſcripture reſpecting the ſecond makes it inadmiſſible, Ihe 


medium method then, the ſeminal converſion of their ſouls, 
And if it ſhould be admitted that the pa- 


would 


by him ? And 
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DL. Ds: 
would it follow, * that if they lived and died there, they 
ſhould never know what holineſs means? or conſequently 
never attain it. And that from the time they come into the 
world, till they go out of it again, they would ſeem to be un- 
dier the dire neceſſity of living in all ungodlineſs and unrighte- 
ouſnefs ?” St. Paul was of a different mind reſpecting ſuch, 
when he ſaid, they could do the things contained in the law. 
This “ dire neceſſity,“ then, ſtands upon a falſe foundation: 
it ſuppoſes that a © vaſt majority of mankind, are, ſo far 
as we can judge, cut off from all means, all poſhbility of ho- 
lineſs, even from their mother's womb.” I once heard a pre- 
deſtinarian baptiſt preacher ſay, He did not believe that the 
grace of God extended any further than the goſpel is preached” 
You ſeem to be of the ſame mind. I was much amazed at 
the narrowneſs of his notion. But what matter of amaze- 
ment is it, to find you herein as that calviniſt ! But is it con- 
fiſtent with a belief of the Lord's perpetual preſence with all 

eople ; their redemption by Jeſus Chriſt ; juſtification unto 

ife Bedng come upon them; Chriſt's enlightening every man 

that. comes into the world ; the help of the Holy Ghoſt; and 
the objcttive aid of the works of creation and providence? | 
No; it is ſo far from being conſiſtent with, that it contra= | : 
dicts both theſe and all other expreſſions of God's univeral | 
goodneſs to man. Neither is it conſiſtent to ſuppoſe, that the 
evil education of their children (allowing they are fo edu- { 
cated) does fo defeat all that the deity does to make them t 
Holy, as not to leave a poſſibility of it. Many in chriſtian 0 
countries, whole education is as evil as any Hottentot's, have, V 
by the Lord's powerful working, been made holy. But if 1 
without holineſs no man Thall fee the Lord; and if there is not 0 
a poſſibility of the heathens being holy; what is the conſe- 8. 
quence ? Is it any thing leſs than that they all go to hell ? Does li. 
not this concluſion flow from the premiſes? How then ought | th 
this dofrine to be deteſted! Arid how criminal is the incon- Im 
mz 
a | 
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ſide ration which cauſed it But another circumſtance occurs; 
and although it confutes the doctrine here delivered, yet it 
increaſes the criminality of the inconſideration. In p. 433, | na 
you ſay, “ God, however, is ſtill the common Father of ſpi- f wi 
rits, and has left 20 natien, without an inward teſtimony wrote | cc 
in their hearts; by which they may know. and practice the bei 
eternal law of love, order and juſtice, prayer, mortification | ch; 
und felf-denial, ſuper-natural faith, hope and charity, alone 


necellary ; 


[ 27 ] \ : > 
neceſſary to ſalvation.” Now how is it poſſible to reconcile 
thele ? The one ſays, © They ſeem to be under a dire neceſlity 


of living in all ungodlinels and unrighièouſneſs, and the 


other, * that they may practiſe the eternal law of love,” &c. 
They are incompaible. The utmoſt, efforts of art cannot re- 
concile them. And what is. worſe, the firſt is contrary to 
truth; and, therefore, according io your on confeſſion, “ If 
improved into an objection againſt revelation, it is an objection 
which lies full as much againſt natural religion; and“ if con- 
cluſive, it would not drive us into deiſm, but into flat atheiſm.“ 
And is not this the natural tendency of what you ſay ?, Your 
words directly oppoſe revelation :. Therefore if true, reyela- 
ton is falſe. Revelation ſays, The grace of God which bringet/ 


ſalwation, hath appeared to all men, teaching us, that denying un- 


godlineſs and worldly lufts, wwe ſhould live ſoberly, righteouſly , aud 
goaly in this prefent werld,, Now if all men cannot do ſo, re- 
velation is not true. But you fay, * fo far as we can judge, 
a vaſt majority of mankind are cut off from all poſſibility of 
holineſs, even from their mother's womb.” How then can 
they live ſoberly, &c.? And as your doctrine difagrees with 
revealed, ſo likewiſe with, natural religion; inaſmuch as if 
men can do nothing but fin, they neither have abilities jor, 
nor are under any obligation to ſerve God. And although 
this, if true, would not diſprove the being of a God, which is 
demonſtrable from other things; yet it would prove that he 
has abandoned a vaſt majority of men, and. made a facrifice of 
them to ſatan. Theſe are the dreadful conſequences of your 
doctrine and to confirm it, you coolly add, I fee not how 
we can avoid the force of it, but by reſolving all into the un- 
ſearchable wiſdom of God, together with a deep conviction 
of our own ignorance, and inability to fathom his counſels.” 
Should not a conſciouſneſs then of your ignorance and inabi- 
lity have kept you from ſaying things, which tend to deſtroy 
the belief both of revealed, and natural religion? What 
muſt men think either of Gd or of you? Of God, if a vaſt 
majority of men be under. à dire neceſſity of ſinning? What 
a being mult he be, if it be ſo! Or, of you, if he has left no 
nation without an inward teſtimony wrote in their hearts, by 
which they may know and practice the eternal law of love, 
&c? The one or. the other muſt be blamed. But his grace 
being given to all, the blame belongs to you, and you ſtand 
chargeable with contradicting, in this affair, both the Lord's 
| = 5  . AccQugt 


1 28 
account and your own. And without reſolving it into the 
wiſdom of God and the ignorance of man, we can avoid the 
force of it; for we need only diſbelieve wv hat you have ſaid, 
and aſſert with St John, St Paul and your other ſelf, that God's 
grace is given to all men, and that they may live according to 
his law. Thus by believing the bible, the difficulty diſappears. 
And why was not this, and not a notion which confines all 
Ipiritual good to leſs than a ſixth part of mankind, made the 
ground of your faith? Had this been done; eſpecially if the 
{enſe, and not the ſubſtance of the book, had been conſidered, 
your creed could not have been ſo contracted; for tho' the 
bible, as a book, may not extend to a ſixth part of mankind, 
yet the ſenſe of it in reſpect of the merit eat ſpirit of Chriſt, 


and of being ſaved from actual fin, extends to all. To vene- 
rate the bible then, at the expence of its ſenſe, by making 
it neceſſary to ſalvation, is confounding the local extent of 
the book with the ſenſe of it. A prepoſterous proceeding! 


neceſſity of ſinning all their days, ſuppoſes their fouls are ne- 
ver the ſubjects of grace; for if they have grace, there is ro 
neceſſity to fin, as by it, if they dwelt among devils, they might 
do well. But you ſunk, it ſeems, into this anti-ſcriptural ſen- 
timent, by ſuppoſing the word and grace of God to be of equal 
extent. A ſtrange ſuppoſition! _ 5 
Mag. 8. p. 88. He has an abſolute, ſovereign, incom- 
municable empire over the heart, and will ſooner or later 
reduce all ſpirits by their free choice to the great end for which 
he made them.” Does not this ſuppoſe, either that all will 
be ſaved, or that a certain number only is deſigned to be ſaved? 
For if all are to be reduced to the end for which he (God 
made them, the one or the other mult be. 47 
P. 148. Far be it from us to maintain the wild Socinian, or 
Epicurean error, that God leaves the world to the govern- 
merit of ſecond cauſes: gives at firſt natural powers to tree a- 
gents, and lets every oneexert them as he pleaſes without over- 
ruling them, preſiding over them, and couducting them at Laſt 
to his own great ends. If the will of a free agent be over- 
ruled, is not its freedom, in effect, deſtroyed * ? Where 13 
the difference, in the end, betwixt a will that is free in 11 
20 8 | | | but 
* Liberty neceſſitated, or over ruled, is really no jibe ty at all. Mag. vol. 
| 4- p+ 364, FEE, 
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ſalvation from original fin, and the poſſibility of ſerving God, 


And the notion of a vaſt majority of mankind being under a 


L 29 J 


But over ruled in its exertions by another, and a will that is 
not free, and guided by another ? If any other end is anfwered 
by a free _ than is the effect of his freedom, it is not the 
end of a free agent, but of ſome other over-ruling power. 
This then ſeems to be but another way of bringing all to cer- 
tain predetermined ends; and therefore differs next to no- 
thing from predeſtination. 

Mag. v. 6. p. 291. We may learn the extent of the fall, 
the aſtoniſhing ſpread of original corruption. What among 
{o many thou:ands; ſo many millions; is there none N | 
ous ? no not one, not by nature.” 

Mag. v. 8. p. 3510. „So that no man ſins besen he has 
not grace, but becauſe he does not ule the grace he hath.” h 
I have fet the one of theſe againſt the other, that the laſt ry | 
confute the firſt, or ſhew that. both are not true. You lay, 
none are righteous by nature. Pray where do you fix = 
beginning of grace? If you ay, at a ſinner's Believing; 


will be 100 late for all Who die before they are capable of 


it, Or if you ſay, when the ule of underſtandingscom- 
mences ; that will not do for thoſe that die before. Or if 
at baptiſm ; neither will that ſuffice for ſuch as ceale to breathe 
ſooner. Or it when born; {ome may want it before. When 
then does that gracious tate begin, wherein men need not {in P 
In your firſt account, you ſuppole all men are ſinners thro? 
original corruption. Either then there 1s a time when men 
have not grace, and therefore ſin; which is contrary to your 
 {econd account, which ſays, © no man fins becauſe he has not 
'grace:” Or, if all men have grace, and fin ; then they do not 
lin becauſe they have not grace, but becauſe they do not ule 
it; which is contrary to your firſt aſſertion, * that men are 
* ſinners by nature,” Into what a labyrinth of error and in- 
conſiſtency then are you led, by holding the doctrine of ori- 
ginal coxruptioa ! All waich would be prevented, by faying 
with St. Paul, that Jeſus Chrift has made all children righte- 
ous: And, therefore, their ſin is not the effect of en but 
the abuſe of grace. 

But in reſpẽct of this, you much reſemble the men you mi- 
litate againſt, I mean the predeſtinarians ; - who in their expli- 
cations aſſert calviniſm, but in their applications Arminianiſm. 
In accounting for the wickedneſs of the world, you aſſign 
+ the aſtoniſhing ſpread of original corruption” as the cauſe ; 
but becauſe that * n you ſay, men fin, 

becauſe 
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not, when given, deliver the ſouls of all childrea from fin, 


t a2 ] 
becauſe they do not uſe” their grace. Here then is matter 
for men of contrary minds. But it is certain, the ſcripture ne- 
ver conſiders original corruption as the cauſe of fin. And that 
this dottrine does immenſe Nerz is manifeſt, the commiſſion of 
ſin being thereby much excuſed, and the guilt of it deſtroyed. 
The Calviniſts generally make it the common cauſe of their 
ſins; and, therefore, they principally blame the corruption 
of their heart as the immediate, and Adam as the remote cauſe 
of them; but little themſelves. The bible blames ourlelves 
only as the proper cauſe, O-.her things may concur, but can- 


not compel, till voluntary cuſtom has given them power ſo to 
do. And altno' the Arminians are leſs guilty of this than the 


Calviniſts ; yet the fall, and i.s ſuppoſed effects, make a great 
; APP . 
part of their preaching and wrie ing. But this is evidently an 


unſcriptural method; for in the old teſtament, there 1s not a 
{ylable ſaid of it after the firſt hiſtorical account. Nor in the 


new, except in Rom. 5, and 1 Cor. 1 5, where the ap .ſtle 
plainly. proves, that Chriſt delivers all men from it, both in 
ſoul and body, Upon what principle then, is the common cry 
of original corruption and its conſequent actual evils, to be 


juſtified? Our Lord and his apoſtles pity eg to men as per- 
not have done if ori- 


ſonal guilty ſinners, which they coul 
ginal corruption had been the caule of their ſins. They con- 


ſidered them as free agents; wiich could only be by having a 


capacit/ to keep the commandments of God, This capacity 
was the grace of Chriſt early given. And when it had been 
abuſcd ; they called men to repentance, and to faith in Chriſt ; 


that thro” the free gift, which is of many offences unto juſtifi-atior, 


they might be ſaved, Now the firſt of theſe you ſeem not to 
have undcerituod ; for in ycur notes on Rom. 5. 19. printed 
in 1755, you lay, A, by the diſobedience of one man, many (that 
is all men) were conſtituted finners—S) by the obedience of ones 
manz—all that believe hl be conſtituted righteous, Juitified, 
7 6356 gh Herexthe number of the righteous is limit..d to 

elievers. Whereas St. Paul means as many as became fin- 
ners by Adam; © oi polloi” the many, or multitudes of 
men being the ſenſe of both plazes; aad is confirmed by the 
40.mer verle, which ſpeaks of the free gift being come up.n 
all men unto juſtifi:ation of life. Nor is faith the condition 
of finding it. It is given to all men through Chriſt, in oppo- 
ſion to their being made ſinners by Adam, And if it did 
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and their bodies reverſionally from all the evils. which came 
upon taem through Adam; the effects cf Chriſt and of Adam, 


as Federal heads to tze human race, are not equal, But it is 


certain children have no other alvation than this. And it is 


ſufficient. It prepares their {..uls for heaven, and gives them 
a right to a glorious reſurrection cf body. And does it not 


cqually prepare them f.r living? It does: It capacitates them 
to remember their c.catcr in the days of their youth, and 


renders them accountable for their conduct; and, indeed, is 
the only thing tat makes them capable of finairg: Fer if 
they have not grace to keep, they cannot break the command- 
ments of God; inalmuch as fin is a voluntary thing. And 
they cannot be- volunteers in what they are not free to do or 


not do. But how contrary is this to your comment on Ephef, 


2. 9g. * Aud aware by natur,—that is, in our natural ſtate 


Children of wvrath—having the wrath of Gud abiding on us 
| Even as the gentiles. The exp: ethon, by nature, occurs allo, 
Gal. 4. 8. Rom. 2. 14. and thrice in the 14:h chapter, But 
in none of theſe places does it ſignify by cu/tom, or by practice, 


or cn/tomary practice, as a late writer affirms, but the univerſal 


corruption ot our whole frame, by the fin of Adam. Nor can 
it mean otherwiſe here. For this would make the apoſtle 
| guilty of groſs tautelogy, hier cuſtemary inning having been ex- 
preſt already, in the former part of t..e verle. But all theſe 


paſſages agree in expreſſing what belongs to the nature of the 
perſons e e of.” New, it is certain, Gal. 4. 8. ſigniſies 
the objects of worſhip, or falſe gods; and not man's nature, 
Rem. 2, 14. ſpeaks of a nature, whereby they could live ac- 


cording to the Lord's law; conſequently not a corrupt one, 


Nor does the 11th of Rom. mean more than being or not 
being members of the church of Chriſt: which 1s manifeſt 
from the Jews being called /e natural branches. It would not 
ſuit your yſtem to ſay, they were by nature in Chriſt, But 
they were natural branches of the church, being born and bred 
init. 'The Gentiles were not ; and, therefore, are ſaid to be 
of the natural wild olive tree. Now they were both branches 
of olive trees; only the one, ſo to ſay, grew in the garden, 
and the other in the wilderneſs. And as the unbelief of the 
Jews caſt them out of the church ; fo the faith of the Gentiles 
brought them into it. And this is the whole meaning of the 
matter. Neither has by nature the children of wrath any other 
ſenſe than being guilty finners, In the firſt vegle, he lays, 
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they were once dead in fins. In the ſecond, he deſcribes their 
fins. And in the third, by a kind of recapitulation, con- 
cludes they were at that time children of wrath, in oppoſition 
to the ſtate of grace which they were brought into by behev- 
ing, Nor does „ phuſei,” nature, it is abſolutely cer- 
tain, ever ſignify that men are by it at their birth children of 
wrath.— Hence, it is clear, that neither this nor any of the 
paſſag's cited as ſimilar to it, has the ſenſe you put upon them. 
believe every impartial perſon will allow it. And though you 
have, in a lat r edition, omitted ſome words, yet the ſenſe is 
the ſame. And that till 1783, you believed that children are 
born corrup:, and, conſequently, contrary to their being made 
righteous, may be gathered from Mag. vol. 6. p. 638, where 
you ſay, What then is he, how foohth, how mad, in how 
unutterable a degree of diſtraction, who ſeeming to have the 
underſtanding of a man, deliberately prefers temporal things 
to eternal, Yet this unſpeakable folly, © &c. is the diſeaſe of 
every man born into the world, while in his natural Rate. 
And ſo it muſt be; fuch is the conſtitution of our nature, till: 
nature is changed by grace. But this is no excuſe for thoſe" 
who coritinue in their natural blindneſs to futurity ; becauſe 


a remedy for it is provided, which is found by all who fecek || * 
it.” Now, according to this doctrine, children receive no { 
grace from Chriſt, till they ſeck it. What then becomes of all 1 
who die before they are capable of ſeeking it? Do they go 
to hell? Whither elſe can they go? Heaven has nothing to c 
do with the unholy. And it will be only an evaſion or a con- IF 
tradition to ſay, Chriſt died for them. An evaſion, if the | © 
benefits of it are unapplied; for then, to them, it is the ſame ] 
as if he had not died: or a contradiction, if by dying he de- | 
livered them from original corruption; as that renders a fu- tl 
ture change from it unneceſſary. But as you believe they are al 
born corrupt; ſo whether you think ſo or not, your fyſtem 10 
ſends all to hell, who diecbefore they can ſeek ſalvation; This Ihe 
is, beyond a doubt, the ſenſe of what you ſay. And thus you th 
contradi& Chriſt, who ſays, of ſuch is his kingdom; and St. IA 
Paul, who affirms, they are all made righteous. And they 15 
who hve, till they ſee the want of, and find grace, are under 1 
a neceſſity of ſinning. Theſe are the circumſtances you Fa 


place all mankind in, But they are not ſcriptural ones. Nor y- 

can it be called a criminal madneſs, that being thus poſſeſſed, |. © 
they prefer temporal to eternal things, It is natural to them 
„ | ſo 


E 


jo to do. But the bible conſiders ſin as a voluntary thing, and 
condemns it accordingly. Thus, it feems, till the laſt men- 
tioned time, you underſtood not St. Paul's ſentiment of the 

univerfal redemption. and ſalvation of children by Jeſus Chriſt; 


and, therefore, have been aſcribing to original corruption, 
that which the ſcriptures aſcribe to other cauſes, to man, in 


articular as a free agent. Now if you had as much from the 


bible for this, as a papiſt has for purgatory (and that is next 


to nothing) you would be more exculable than you are. But 


you neither have the ſenſe nor the letter of ſcripture for it. 


Sin is there ſaid to be a tranſgreſſion of the law. and it muſt 


mean a voluntary. tranſgreſſion. But ſuch a ſin cannot be 
without grace to keep the law : conſequently not original 


corruption, but the abuſe of grace is the cauſe of ſin. 


Works vol. 1. p. 286. A conviction of their utter helps 
leſsneis, is yet another branch of this repentance, I mean 


hereby two things; 1. That they are no more able now of . 
_ them/elves to think one good thought, to form one good deſire, 
to ſpeak one good word, or do one good work, than before 


they were juſtified : that they have ſtill no kind or degree of 
ſtrength of their on, no power either to do good or refit 
evil: no ability to conquer or even withſtand, the world, 
the devil, or their own evil nature. They can, it is certain, 


do all theſe things; but it is not by their own ftrength. They 


have power to overcome all theſe enemies; for ſin hath no 
dominion over them, But it is not from nature, either in 
part or whole: it is the mere gift of God. Nor is it given all 
at once, as if they had a ſtock of grace laid up for many 
years; but from moment to moment. The ſoul of a believer 


conſiſts of a ſpiritual nature and a divine diſpoſition. It is 


the diſpoſition . with which we now have to do. And you 
aſſert, that juſtihed perſons are now no more able of themſelves 
to do good and overcoine evil, than before. But is not a 


perſonal principle the cauſe of a perſonal practice? Could we 


think, deſire, ſpeak, and att, if we had not a ſpirit? We could 
not. And as the ſpirit of man is the cauſe of all his actions; 
lo the quality of it, rightly uſed, determines the kind of them. 
If it be holy, they are; and the more holy it is, the more 
they are: the effect being proportioned to the cauſe. By the 
ſame ability, they overcome both inward and outward evil. 
You then add, they can it is certain do all theſe things; but 


it is not by Heir own rengtb; it is not from nature either in 
25 | I : * - part 
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part or whole.” Their own * ſtrength” and © nature” ſeem 
to be ſynonymous, having reſpett to the fame thing. And to. 
comport with the condition of believers, they muſt mean their 


moral renewed mind (or they are nothing o the purpoſe) it 


being that which diſtinguiſhes believers from unbelis vers, and 
which q al. fies them to do good. And are not doing good 
and overcoming evil, eit er in part or whole, from this P. 
What then is it given for? Is it unneceſſary as a principle of 
moral action? Surely n t. Rather do we not read, that men 
are created a-new in Chriſt, unto good works; and that the 
heart is circumciſed, to love the Lord. And as this is the de- 
ſign of a new nature; ſo is it alſo the only thing they have in 
poſſe ſſion, can command, and make uſe of in theſe caſes. But 
you lay, it is neither in part nor whole from this; “ it is the 
mere gift of God,” This would be ambiguous, if you had not 
added, ** nor is it given all at once, as if they had a ſtock laid 
up for many years; but from moment to moment.” To their 
% not having a ſtock laid up for many years,“ I oppole the 


new nature; being filled with the fulneſs of God; and every- 
other place which ſpeaks of a holy heart, that being the only 


preparation for ſerving the Lord here, and being ſaved here- 
after. As to what is „given from moment to moment ;” if 
you mean that a believer has no grace but what he ſo receives; 
it is as ealy to believe, that a grown man has no animal life 

and ſtrength prior to his taking food. N 
But as food is given to a living body, ſo. is grace to a living 
ſoul. Food profits the body by incorporating with it. Grace 
becomes the quality of the ſoul, and thereby benefits it. Food. 
brings the body to perfection. So does grace the foul, Food. 
afterwards keeps it in that condition. So does grace. The 
concluſion then, according to this compariſon is, that as a 
man has life and ſtrength and can act before he eats; fo the 
ſoul of a bcliever is alive, has ſtrength, and can act indepen- 
dently of an immediate manifeſtation, What is given after, 
ſerves only to preſerve the principle, and aſſiſts in peculiar 
cates, but is neither the natural nor the moral principle of ac- 
Hence it is plain, that believers of themſelves, or by 
their own ſtrength, can do good and overcome ev.. And 
the contrary cf it contradicts the nature of things; becauſe 
it ſuppoſes a vital perſonal principle, without a capability of 
keeping the commandments of 
degree. 65 e 
| P. 288. 


1 


God, or even of acting in any 


len. 


E 


deſi 
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P. 288. « If there be no inſtantaneous. deliverance after 
juſtification, if there be none but a gradual work of God, 
then we muſt be content to remain full of fin till death. 
ls not every behever, and eſpecially one in whom there is a 
gradual work, in part ſanctified; and, confequently, fo far 
emptied of fin ? How then can he be full of fin? And what, 
generally, is an inſtantaneous work, of which ſo much has 
been ſaid, but the end of a gradual one; as a man by degrees 
builds a boule, and by the laſt addition finiſhes it? The only 
exception is, when the work is all done at once; and that, I 
preſume, except, in the dying, is but ſeldom, 25 
Works, vol. 23. p. 231. Ihe ſpirit of God is given to true 
believers to dwell in them, and to influence their hearts, as a 
divine ſuper- natural ſpring of life and action. And he is re- 
reſented as being ſo united to the faculties of the ſoul, that 
be becomes a principle of new nature. P. 232. The ſpirit 
of God, dwelling as a vital principle in their ſouls.” —This 
being a ſubject of ſome controverſy, and, indeed, of ſome 
| eonlequence, I will touch upon it. By the ſpirit of God, is 
| here meant, the Holy Ghoſt ; for he is diſtinguiſhed from 


f a behever's heart; is united to the {aculties of the foul ; and 
I dwells as a vital principle in them. But if it were ſo, man 
e | would have two principles of action, his own heart and the 
Holy Ghoſt ; and then he would not act only from a divine 
diſpoſition, but alſo from a divinity dwelling in him. It 
would likewiſe make him more than man, even the moſt 
High alſo. All thoſe ſcriptures then, which ſpeak of the 
d | Holy Ghoſt, of Chriſt, and of God dwelling in men, mean 
ne no more than their doing ſo by the indwelling ſpirit or Prins 
a | cple of grace, together with the union which holy fouls have | 
he | with them, as branches with the ſtock of a tree, and influs = 
n- | cuces from them. | es 
er. But as branches do not thereby become the ſtock, ſo neither 
jar | do believers become the Lord. It is clear then, that the 
ac- | Holy Ghoſt does not dwell as a vital principle in human 
by hearts, And, indeed, believing that he does, is dangerous; 
nd as it tends to make men think themfelves greater than they 
uſe are, and to expect more from themſelves than they find ; 
of | which ends in confuſion, | 8 
ny] Mag. vol. 8. p. 433. God breathes into us every good 
deſire, and brings every good delire to good effett““ Ihe 
288. lenſe, which lies upon the ſurface of theſe words, is too ſtrong, 
a9 
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as it makes the Almighty the ſole author of our deſires and 
It is God that worketh (energon) gives energy 


ture of the ſubject. 
worker with God: therefore if God did all, man would have 
nothing to do. And tho), in the new teſtament, where God's 
ſpiritual working is ſpoken of, energeo is generally uſed ; 
yet it never ſignifies that God does all that is neceſſary to ſal- 
vation, or that he brings every good deſire to good effect, 


without man's concutrence ; but only that he helps man to 


will and to do, Agreeably to which, St. Paul ſays, work out 
your own ſalvation with fear and trembling; for it is God 
that (energein) worketh in you, both to will and to do, 


to thelein kai to energein, to aſſiſt ycu in willing and 4 


doing. But how is this done P Is it not chiefly by giving 

ower to will and to do? The words, 7% aviil, ſeem ſo 
to ſigniſy. God does not either will or do in us; but gives 
grace to us, to the end, we may will and do. And in doing 
this, he firſt, in ſome degree, changes the quality of the foul, 
to poſſeſs it with a power to will and to do; and afterwards 
aſſiſts, according to his good pleaſure. But ſtill ſo much 
depends on man's working, that his falvation may never be 


wrought out. And that is proof enough, that the Lord does 


not © bring every good deſire to good effect.“ v7 | 
Mag. vol. p. 72. Yea, ſuppoſe God has now thoroughly 
cleanſed your heart, and ſcattered the laſt remains of fin: 


yet how can we be ſenſthle enough of our own helpleſsnels, {| . 


our utter inability to all good, unleſs we are every hour, yea, 


every mcment endued with power from on high ? Whois 


able to think one good thought, or to form one good defire, 


unleſs by that Almighty power which worketh in us both to 


will and to do of his good pleaſure. We have need in this 
ſtate of grace, to be thoroughly and continually penetrated 
with a ſenſe of this. Otherwiſe we ſhall be in perpetual dan- 


ger of robbing God of his honour, by glorying in ſome thing 


we have received as tho? we had not received it.” I have 
cited this more for the concluſion of it, than any thing elle ; 


although I ſtrongly object to © helpleſsne's and inability to] 


think one good thought, or to ferm one good deſire,“ in a 
perfect ſtate of mind; inaſmuch as it makes man as helpleſs 
-as he would be, without any meafure of grace. It is there- 
fore natural to aſk what end a perfect Rate anſwers, if it does 
OS. 8 ch 365 
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that if man is not kept in a ſtate of 
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not enable muh; to thing à good thoughts Wel? Ieis fd, makes 


the tree good, and the fruit will be good. And it is ſtrange, 

if a ſpirit with ſelf· motion, underſtanding, will, liberty, and a 
FEN moral quality in a creature aceduntable for its con- 
duct, can neither think nor deſire well; but by ſomething: 
ſuper- added. This is certainly an unwarrantable way: of 

ſpeaking; and needs nothing to confute it, but the conſider- 
ation of accountableneſs; for if man is not poſſeſſed of a pow] 
er which he oan either uſe or abuſe at his pleaſure, he lias not 
liberty, is not a: free being, but depends; on whit the Loud: 


* 


may either give or withhold. But, you ſay; without this, 
e ſhall be in danger of robbing God of hig:kbnowry by glo- 


rying in ſamething we have received as tho! v had not re - 

ceived it.“ By robbing God, &c. it is probable-you mean, 

| endance. on him for 

immediate power to att, he robs him of the havour of ddpend-. 
ing for it, aber in what he has recevedjas. his own, 

independent patt. -Incan{wenterenlich;Þialks] . 

whether man's principle of action is nat his qwawenewed:. 
ſpirit ? It abſolutely is. He need not thendepend for itt Andy 


What more does he want? Some extraordinary helps, Great 


duties Will be better done, and great "ditheulues meretealily 
endured, by a . influence added to his own in ward 
principle. And this principle will alſo by a general ordinary . 
influence be made more lively and vigourous, For theſe things 
the pe feck man depends on God. But they are not his prin- 


eiple of action; his holy heart can think good. thoughts, and 
es he 


ſorm good deſires without them. Nor dqes he glory in his“ 
ability as if he had not received it; he knows Chrift procu- 
red and imparted it; that it was not origmally his own: And 


having received it, he ſees it is his duty to glorify the Lord 


in the uſe of it. Where then is the danger of robbing the 
Lord of his right, .&c? But to teach à perfon poſſeſſed of a 
perfect W that he cannot think à good thought, 
&c. is Nun im to overlook, neglect, perhaps deſpiſe What 

is given him for that ere Man is an individual j\ has a 
perſonal The hberty to uſe or abuſe it; and is accounts 
able for his cõndutt. By this principle, he apprehends,* - 
judges, and determies. From this, as their proper ſource, his 
conceptions, deſires, affections, tempers, words and works 
flow. Only, as a free agent, he can order them as he pleaſes: 


| And his virtue or vice is the effect of a right or wrong ue of | 
yn inp JOS ee nr "1.41 
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"Vis true, he could not be virtuous ww good 


nt but that is not the cauſe of it, inaſmuch as he may a 


iſcious with it. That principle is only the ſine qua nom 
that without which, but not that which makes him Bn. Him 

virtue is the free and right uſe of his talents ; his tdoter. 
mined piety, juſtice, mercy, &c. A creature thus conſtituted 


chen, is capable of thinking a good thought: for as out of an 
evil heart, without other aſſiſtance, all evil may ex. ſo 
out of a good one, without rnatural aid, all good may 


flow. And it is according to the nature and fitneſs of things, 
_ have that at command, which the uſe of is to be accounted 

Beſides, God's workin in man, neither excludes his 
— aey nor his moral Wired, It: only gives ſome, not 
inreſiſtable energy to them. 8. Aud is chiefly 
io a perfect principle, that he ma love 1 ſerve the Lord with 
all his heart. And 23 hrs og it is no longer neceſſary to 
that end. And that principle being his perſona} capacity for 


keeping the cemmandments of God; it is not nec ſo 
dbing, except, as was faid before, in e ggg 0 Its 
chidfuls then, is a0 maintain the proiciple::” 25 | 
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4 THO UGHT en NECESSITY. 


W raves. £51 

Mag. vol. 3. p. 485. After enumerating. four Kor 
Th emgs, you give your on. 1, Dr. Hartly's, which reſolves 
all ag, Sc. into vibrations of the brain. 2. Other great 
men make the, mowing of the 1 . ſpirits through the brain, 


—— uſe of all that men think, Jay, and do, g. 


4+ Lord Kaim conſiders, the univerſe. as a great machine, one 
ama ing piece of clock work, of which man is one wheel.” All 


which, are dehgned to prove, that nere erde all N 


without their own choice. 
You, ſay, But allowing all Hts, allowi ing (6 (in, a ſenſe) all 
that they contend for; what Adee have made ? ſuſt 
ag, much as. they "might. -have / E one ſingle Iine of Ju 


bible J#ichout. ave ye can do, unt hing! Abſalutely, - poktively, 


nathing! Seeing; ; in him. all things lian and mowe, as well as ha, 


their being. Sceing, he.1s, not only the true primum mabile, con- 
tainingt Whole rame Dr creation, . but likewiſe the inward, 
ſallaining, acting principle, indeed the only proper agent 
in, the univerlſe,: bauen ſo far as. he... imparts a ſpark of 


his aktive, ſelf. moving nature, to qreated ſpirits, But mote 
2 


one to bring him 


Dr. Edwards 
bang all that man does to the influence of outward. objects. 


 ſhewn, 


A. ( 
eſpecially ye can do nothing right, nothing wiſe, nothing 
ba KF 0 the direct, RIES agency of the firſt caufe. 
This paſſage, it is certain, is nothing to the purpole ; it be- 
ing evident, that our Lord is ſpeaking'of moral, not of na- 
tural actions. But men can act in a natural ſenſe, Without 
Chriſt in a moral one. And the parallel paſſage, I can do 
all things thro' Chrift ſtrengthening me, is of the ſame im- 
port, having reſpect to his being content in every condition 
of life. In this application of them then, there is an appa- 
rent impropriety. But you produce proof : for after ſaying, 
that they can . abſolutely, poſſitively do nothing (no action) 
without him, you add, * in him alt things live and 
move, as well as have their being, But do theſe mean more 


than doing ſo within the bounds: of his being ? Either ſome, 
_ who heard Paul, thought that he was far from them; or, to 


encourage them to ſeek him, he told them that he was auf far 
from every one of us. For in bim we live an move and baue our 
being. As if he had ſaid, we breathe, move, and exiſt in his 


eſſence, he being on every fide of us. This, it is more than 


probable, is the apoſtle's 3 And as tothe Lord's be- 
ing the only proper agent in the univerſe; I have before 

that if als he is the immediate auihor of all the evil 
in it. But here, as elſewhere, you pull down with one hand, 
what. you built up with the other; for, you ſay, “ unleſs fo 
far as he imparts a ſpark of his active, ſelf- moving nature, to 
created ſpirits.” Unleſs ! -and:; what does that do Gives all 
ſpirits motion without his immediate ageney': and, cohfer 


- 


. quently, counteracts and:confutes.your. + .abſohitely, p 


If can do nothing. Nor is your can do nothing right, no- 
hing wiſe, nothing good,“ of any ſiguification; for if ſpirits 
can move themſelves, then as holy fpirits, they can have right, 
wife, and good motions; the ſame. power of motion mowing 
to both natural and moral purpoſeesk 
But let us ſee how you ſet aſide the ſeveral ſchemes of ne- 
eeſſity, and ſubſtitute a free one. And after labouring to 
1 that neither reaſon nor free will can prevent the vi- 
rations: of the brain, nor traces in it, nor the cour/# of natur, 


nor the machinery of the univerſe, from making men att ac- 


cordingly; you add, in anſwer to the firſt: What is all this 
to the God of nature? Cannot he ſtop, alter, annihilate, any |. 
or all of the e, in Whatever manner, and in whatever moment 
he pleaſes ?“ To the ſecond, you ſay, he can alter OI 5 
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all theſe traces, in a moment, in the twinkling of an eye.“ 


Jo the third, allowing this to be the courſe of nature: 
What then ? See one ſuperior to nature! What is the courſe 


of nature to him ? By a word, a nod, he turneth it upſide 


down.“ To the ſourth, (“ he that made it (the machinery of 


the univerſe) can unmake_3t;. can vary every wheel, every 
ipring, every movement at his pleaſure.” Thus you ſuppoſe 
the ſchemes of Hartly, Others, Edwards, and Kaim are all 
caſt down, and a ſufficient one ſet up. But I fear you go as 
far the cne way as they do the other. They! exclude man's 
liberty by the courſe: of nature, and you do it by the agency 
of the Almighty. hy hob 1 2 1 15 TY s "WO ES „ 5 72 

No the ccurſe of nature is the order of God. And it is 
neceſſary in the government of men; for what ideas, paſſions, 

words and works would there be, if outward objetts did not 
affect their ſeveral ſenſes, without their choice? But it is cer- 
tain, they do ſo affect them, and the ideas ſo formed, neceſſa - 
rily tend to produce all the reſt. However, it is hoped, there 
is no neceſſity. for the Lord to turn this order . upſide down,” 


to. prevent All- that the. unavoidable beginning of it tends to. 
That would be to act inconſiſtently. To do and undo. And it is 


certain, he never does interrupt it, but in caſes, to anſwer par- | 
ticular purpoſes. Now the ideas which are neceſſarily formed, 
may be conſidered as principles for men to work upon. Theſe 


ate generally of different kinds and degrees. And does not 


every man who has the uſe of reaſon and free-will, judge of 
and compare theſe things one with another, before he forms 
his choice? And, generally, in matters of moment, men's de- 
liberations are deep, and, connections are cut off, in any 
of theſe ſtages, by the force of reaſon and free-will, when 
due conſideration has convinced them, that the execution cf 
their enterprize will not anſwer their purpoſe, Hence it is 
plain, where there is no appearance of any power but reaſon 
and free-will, men are not hurried on, without the uſe and 
prevalence of theſe powers, from | ideas, thro” all the in- 
termediate ſtages, to actions, as clocks run their rounds. 
And what is it in religious men,.which * cuts off the con- 


 neftion?® between ideas and actions? Not the Lord's altering 


the order of things. What cut it off in the cafe of Joſeph 
and his \miſtreſs ? What but a due conſideration, that he could 


not execute, what he had ideas of, without finning ? What 


did not cut it off in the caſe of David arid Bethſheba ? Any 
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uſe of natural things. Men of grace, ate free in the uſe of 


poſe neither the v 


L 4 ] 8 
thing but che want of chat conſideration? And do not both 
theſe cuttings off agree wich the nature of man? Men Who 
have only reaſon and free-will to guide them, are free in the 
both natural and ſpiritual things. Nor does this. differ from 
your own doctrine of ſpirits ' having ſelf. motion, liberty, &c. 
which if you had kept incorrupt, would have prevented ſome 
errors and-inconfiftencies.. 's (he O26 PPT ont og RW 
_ Notwithſtanding then, that in the four ſchemes you op- 
* kia of the brains, nor the traces of the 


animal ſpirits, nor the influence of outward objects, nor the 


machinery of the univer:e, can (in a ſenſe} be denied; yet 


| becauſe theſe ſchemers would t ereby exclude the free-agency © 


of men; make them machines, and conſequently unaceount- 
able for their condutt ; they are (as ſure. as the bible is true) 


demonſtratively wrong. And altho' you aſſert man's free-- 


_ &free-will is as impotent as reaſonꝰ ) ſo you make him as much. 
a machine with it, as they do without it. And thus tho' you. 
take different methods, you all meet at the fame points. They 


agency; yet becauſe you affirm it is of no force in preventing 


the neceſſity of actions in any. of the abovementioned caſes 


(fr. you ſay, „ reaſon can do nothing in this matter, and 


reſolve all his actions into the power and influence of matter, 


and you into the ageney of the Almighty, . But the truth is, 


6. 


neither matter, nor the Almighty, nor both, is the cauſe of 
them. Matter affords man many. ideas; the Almighty ſome- 
times aſſiſts or controuls them; but he generally !eaves him 
to his own uſe of them. And for which reaſon only, can his 


actions be called his own, His right, wiſe, and good actions 


are alſo his own, as flowing from his perſonal principles, guided 
as ſeems good to himſelf by the uſe of his liberty; and, there- 
ſore, are rewardable, which, otherwiſe, they would not be. 


Hence it is evident, you are all Wrong, in accounting; ſor the 


conduct of men. 


— 5 
\ * * 


en 4 


As 


A-THOUGHT 


e 
4 THOUGHT on MARRIAGE. © 
Mag. vol. 8. p. 534. © You were ence happy: you know 
you were Happy in God, without being beholden to any crea- 
ture. You did not need 1 OUe > > OTE 570 7 4 
' Love's all-ſufficient ſea to raiſe _ 
With drops of creature happineſs. . 


1 : - 4 ” — — 


And is it wiſe to ſeek it any where elſe, than where you 
found it before? You have not the ſame excuſe with thoſe 
who never were, happy in God. And how little .is the ſeek- 
ing it in any creature better than idolatry? Is it not, in effect, 
loving the creature more. than the Creator ? Does it not im- 
ply that you are a over of pleaſure more than a lover of God.“ 
The two conſtituent parts of man, are his ſoul and body. 
The. one is ſpritual, and the other earthly. And are ſo united 
as to influence each other. And yet their natures are ſo con- 
trary, as not mutually to admit of what belongs to each other. 
Hence it is, that the things which ſatisfy the ſoul, do not ſa- 
tisfy the body”: and, therefore, if both have not their reſpec- 
tive ſatisfactions, the whole man is not happy. It is true, 
When either gains the aſcendent over the other, their ſenſes. 
become unequal, So when the body governs. by a full gra- 
 tification of its appetites and ſenſes ; the appetites and ſenſes of 
the ſoul, in proportion, are depreſſed, diminiſhed, and made 
Aenleleſs... And when the d eee predominates, the 
bodily powers being proportionably deprived of their por- 
tion, ſuffer. But both theſe are unnatural ſtates; and, per- 
_ fiſted in, cannot fail of deſtroying the ſuppreſſed part. In- 
deed when either has had the dominion; to gain an equal 
Nate, it is neceſſary. to lean a little to the contrary extreme. 
But when that point is gained, then it is right to move in the 
medium way. And that judgement is not according to truth, 
which judges that duty cannot be done, without  over-doing, 
And there is leis virtue in leaning to a good extreme longer 
than is neceſſary, than there is in a due obſervance of the 
order of God in the uſe of human nature ; becauſe the firſt. 
is more the effect of force, than a right uſe of free-will. There 
is leſs wiſdom in it; for unneceſſary force is the effect of folly. 
There is alſo. leſs goodneſs; it being better to help than un- 
neceſſarily to hurt any part of man. And it is leſs to the glory 
of God and the good of mankind.; inaſmuch as they are to 
be ſerved by a proper uſe of both foul: and body; Which is. 
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ſo far wrevented as either is rendered incapable 


it being more the effect of neceſſity, than a rational choice. 


He then is the wiſeſt man, who ſteers the middle courſe, with- 


out compulſion, But let us now apply this general obſerva- 
tion, to à particular caſe; © 1 1524 1 | 


+ * 
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You ſay, you were once happy :—happy in God, with⸗ 
cout being beholden to any creature.” This 
caſe on being converted from a fleſhly to a ſpiritual principle 


is is generally the 


and practice; eſpecially if the paſſage from̃ the one to the 
other is painful. Such as feel the force of the ſpirit of bond- 


age to fear; frequently find at that time, and on the com- 


mencing of their new ſtate of happineſs, a great indifference 
to marriage, if not an intire ſtagnation of all concupiſcible 
motion. But as it is evidently an unnatural ſtate à ſo the in- 


difference is owing to it. That it is unnatural, is clear from 


this, it is contrary 10 nature; for nature implies a defire, a 
ſtrong propenſity to marry.” And this 8 is coeval 
with creation, and, conſequently, conſi 


courſe. 
it Was, it would contradiCt his work; which is impoſſible. 


If then they were happy in God, without being beholden _ | 
to any creature; it was only in their ſpiritual part, while their 


animal one was ina ſtate of ſuſpenſion; as a ſick man, who 


has loſt his taſte, is eaſy without the reliſh of his food. Butt 
as ſickneſs is neither the natural ſtate of man, nor that in 
which he can anſwer the ends of animal exiſtence; ſo nei- 
ther is a ſuſpended ſtate of animal nature, either natural, or 


of it. It is 
like wiſe worſe calculated for continuance; for as all extremes 
are repugnant to ſome part of nature; ſo when the oppreſſed 
part regains its liberty, it generally runs to the other extreme, 


that in which the ends of it are. anſwered ; which is, in this 


ripen to multiply his ſpecies. In oppoſition to which, you 


lirſt affirm, that believers are under no neceſſity to marry to 


make them happy. If believing deſtroyed animal nature, it 
But it does not: and, therefore, this is on 
applicable to a ſuſpended ſtate of it; which ſtate is accidenn- 
zder of the Almighty as its author. 
tter than idolatry ; loving the 
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tal; and contrary to the 9 
You. alſo ſay, it is + lie? . 
crgature more than the-Creator ; and being lovers of pleaſure 
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ent with the beſt 3: 
eſtate. Notwithſtanding then, that beginners in religion gene: 
rally find a ſuſpenſion of this (as indeed they do of all other 
animal paſſions) yet becauſe it remains, it will recover its 
Nor is it the will of God that it ſhould not; for if 
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raul . 
more than lovers of Cod.“ Theſe are the epithets you uſe 
to fignify your ſenſe of it: all-which in their ordinary accep- 
tation, ſignify finful things. And thefe you apply to all re- 
ligious people, in this caſe. But, as being happy in Cod, 
makes no real alteration in animal nature; a part of man's 
happineſs muſt conſiſt in having that which nature gives a 
powerful propenſity to: and, therefore, to affirm the contra- 
is extremely unphiloſophical. And to conſider as ſinful, 
that which the Almighty has made ſacred by his own ordina- 
tions, &c. is equally unchriſtian, © n OR e 
I no put a period to theſe remarks, They contain the 
ſubſtance of what might have been ſaid. Other particulars 
might alfo have been added. But how far I have ſucceeded. 
in ſetting aſide the wrong, and alerting the right ſenſe of the 
ſeveral ſubjects remarked upon, muſt be left to athers to 
judge for themſelves. I am ſatisfied with the ſenſe I have 
given; and, I flatter myſelf others will alſo. But this per- 
haps flows rather from a ſenſe that they ſhould be fs, than a 
due conſideration of the indifference, ignorance, anger, pride, 
eee &c. which may prevent an impartial judgement. 
owever, the judgement of God is according to truth ; and 
he will do all men juſtice another day. And then it will be 
feen whoſe defigns arid endeavours were moſt acceptable to : | 
him, and conduſive to the good of mankind, Till which, all: 
ſhould be careful to ſecure the truth as it reſpects the creation 
and government of God, the redemption and falvation of | 
Chriſt, and the help of the Holy Ghoſt, This truth, as it &* 
concerns the underſtanding, the will, and the ways of man, 
is a'glorious attainment. It gives great acquaintance with the 
things of time and eternity. Proficients herein acquire a. 
qualification for "> noi fialton in a ſublimer ſtate of be- » 
ing, eſpecially if uſed in the manner moſt to the praiſe of God 
and the profit of men, To ſuch, the Saviour will ſay, well; 
done good and faithful ſervant, thou haſt been faithful over a 
few things, I will make thee ruler over many: enter thou in- 
to the joy of thy Lord. Let then human honour, ſelf-intereſt, ® 
prejudice, partiality, and every thing leſs than truth give place 
to it. And let us ſoar: on the wings of human and divine 
aids-to the attainment and uſe of it. All elſe to the ſaved, at 
death will dilappear. Only knowledge, a right ſpirit, and the 
fruit of good works, will go with us into the other world. 
Man's higheſt ambition then ſhould: be, to excel in the know- 
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ledge and uſe of human and divine truth, Theſe will make 


him ſhine, when crowns and ſcepters fink into obſcurit7; 


rich, when opulence or wealth wears a meager aſpect; hap- 


PY when all ſublunary joys fee an end; will equ him with ._ 


angels; exalt him to honour and glory inthe prelence of God; 
and make his delights run parallel with the days of eternity. 
Happy then are they whoſe time is ſpent, and talents employed 


to lo excellent a purpoſe, But let all who would excel, be 
ſagacicus; enter, without intuition, by a diligent ſearch into 


the nature, deſign, and end of things. Superficial thinkers,” _ 
and haſty concluders, make wild work: become an ignis 


fatuus to their followers, and lead them into labyrinths of er- 
ror. It is not then ſeeing a little, preſuming much, and 


jumping to the concluſion, that will make certain and uſeful 


diſcoveries. Wiſdom dwells with prudence; and ere it ex- 
ecutes an enterprize, carefully conſiders it. Nor does heaven's: 


ordinary aid render this unneceſſary; for, except in extraor- 


dinary cafes, man is aſſi ſted only de Fa his faculties, his 
ideas of things, and his bodily ability. Hence, without hu- 


man care, he may err in the doing of that, which he is aH. 1 1 
eld to do by divine aid, To prevent which, let illogical re 
ſonings, falſe philoſophy, Ferie do&rines, perverſion o, 


ſcripture, and every other {pecies of error be guarded againſt z- 
that the ſyſtem of religion may be calculated to convince men 
that ſin is not a neceſſary, but voluntary thing, which fuppo-: 
ſes a principle of grace—that ſalvation from it, is by a right 


uſe of the merit and ſpirit of Chriſt—that the way to final 


ſalvation, is by making che beſt uſe of it and, that the end 


of man's exiſtence, is to glorify the Lord, do all poſſible good 1 : 


to men, and by both to keep. a conſcience void of offence, 
and increaſe his crown of rejoicing, r 
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